The Dark Night of the Ascent of
Mount Carmel (%)

S0 night that led’ st me thus!

O night more winsome than the rising sun!

0 night thal madest us,

Lover and lov’d, as one,

Lover transform’d in lov’d, love’s journey done!”
(St. John of the Cross) (2)

ST JOHN OF, THE CROSS (1542-1591) is well known for
his ascetic and mvstic masterpieces. He is the Mystic Doc-
tor par ewvecellence of the Catholic Church. He not only wrote
and spoke of mysticism, but he had himself lived a fully mys-
tical life : he is an experienced mystic. As a mystical lover, St
John of the Cross sang the loves of the mystical soul. He is the
Saint, the Doctor, and the Poet of Christian Mysticism.

His major works are four: Subida del Monte Carmelo
(Ascent of Mount Carmel); Noche Oscura {Dark Night); Can-
tico Espiritual (Spirvitual Canticle); Llamg de Amor Viea (Liv-
ing Flame of Love). The first two works — Ascent of Mount
Carmel and Dark Night—form the object and the main sources
of the present article.

These two treatises, known as the Ascent of Mount Carmel
and the Dark Night, are but one complete work, Traditionally,
both treatises are published separately, though in reality the
Dark: Night is a continuation of the Ascent of Mount Carmel.
As a matter of fact, the Author himself, in higs Living Flame
of Love, refers to the Dark Night as pertaining to the Ascent
of Mount Carmel, in the famous passage where he declares that
in this work of his—ILiving Flame of Love—he does not intend
to treat about certain questions concerning the passive night :

(1) Quotations from the Works of St Uohn of the Cross are taken from
“The Complete TWorks of Saint John of the Cross Doctor of the
Chureh, translated and edited by E. Allison Peers from the criti-
cal edition of P, Sileerio de Santa Teresa, 0.0.1.’—New Tidition,
revised 1953, London, Burns Oates & Washbourne Ltd.

(@) Kn ung noche oscure, stanza 5—Vol. II, p. 417, stanza 5,
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“—we have treated this in the Dark Night of the Ascent of
Mount Carmel’”’ (3).

The plan traced out by St John of the Cross himsell in the
Argument of the Ascent is mot in reality completed. ““All the
doctrine whereof T intend to treat in this dscent of Mount Car-
mel is included in the following stanzas, and in them is also
described the manner of ascending to the summit of the Mount,
which is the high estate of perfection which we here call union
of the soul with God”’ (4. In both treatizses, St John of the
Cross commented only on two stanzas; the third stanza is begun
in Chapter XXV, Book IT of the Dark Night. Apart from this
third stanza, the number of stanzas left without comment is
six. Nevertheless, this composite work presents a remarkable
outline of Christian Perfection from ‘the point at which the soul
first seeks to rise from earth and soar upward towards union with
God. 8t John of the Cross omits detailed description of the most
elementary of the exercigses incambent apon all Chrigtians, he-
cause he assumes his reader to be {amiliar with the elements
of the spiritual life.

In many passages, St John of the Cross shows that in
this work he intends to treat about that which we may call the
way to union, or, the purification which is necessary to attain
to the “high estate of perfecticn which we here call union of
the soul with God’ ; and from the very prologue of his work, he
presents this way to union under the figure of a dark night. And
not only the whole journey of the soul to union is called a “‘dark
night’” hy the Spanish Carmelite Mystic, but each part of this
jonrney ig also called “‘night’”. “Tor a soul to attain to the state
of perfection, 't has ordinarily first to pass through two princi-
pal kinds of night, which spiritual persons eall purgations or
purifications of the soul; and here we call them nights...... (5,
“The first night or purgation is that of the sensual part of the
soul, which is treated in the present stanza, and will be treated
m the first part of this book. And the second is of the spiritual
part; of this speaks the second stanza, which follows: and of
this we shall treat likewise, in the second and third part, with

(3 Living Flame of Love (Second Redaction), Stanza I, n, 25—Vol.
III, p. 118, n. 25.

(4) Ascent, Argument—Vol. I, p. 9.

(5 dscent, Bk I, Chap. I, n, 1—Vol, I, p. 17, n. 1.
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respect to the activity of the soul; and on the fourth palt with
respect to its passivity’’ (6).

The general division of this composite work—the Darl Night
of the Ascent of Mount Carmel—according to the latter pas-
sage, is as follows :

Active Night of the Senses Book 1, Adscent
Actlive Night of the Spirit Books TI & III, Ascent
Passive Night Books T & IT, Dmk Night.

In this composite work—the Dark Night of the Ascent of
Mount Carmel—the Carmelite Mystic teaches the wayv the soul
must travel in order to attain to the high estate of perfection,
which he calls union of the Soul with God; :md this journey of
the soul to union is presented under the figure ol a “‘dark night™.
Why does St John ol the Cross call the Imnne\ of the soul 1o
uniop with God a dark night? This question is the subject-mat-
ter of the present article, and, therefore, ouwr work will consist
in finding the resemblance swhicli the Carmelite Mystic has seen
between the natural dark night and the wayv to union with God.
which is the high estate of Christian Perfection.

THE DARK NIGHT

The “‘dark night” is the journey made by the soul to union
with God, because the soul “‘journevs, as it were. by night, in
darkness’™ (7).

The Carmelite Myvstic explains :

“We may say that there are three reasons for which this
journey made by the soul to union with God is called night. The
first has to do with the point from which the soul goes forth,
it has gradually to deprive itself of desire of all the worldly things
whict it possessed, by denying them to itsell; which denial
and deprivation are, as it were, night to all senses of man. The
second reason has to do with the mean, or the road along which
the soul must fravel to this m]io:‘\-——that is, faith, hlch 18 like-
wise as dark as night to the understanding. The thud has to do
with the point to which it travels—namelv, God, Who, actually,
is dark night to the =oul in thig life”” (8).

The way to Christian Perfection. therefore, iz mortification
of desires, to walk in faith, or, according to faith (en fe or sequn

(6) dAseent, Bk I, Chap. 1, n. 2—Vol. I, p. 18, n. 2.

(7)  dAscent, Bk I, Chap. I, n. 1—Vol, ]' 17, n, ]
(8 dscent, Bk I, Chap. II, n. 1— Vol, I, p 19 . 1
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la fe), and communication of God. The denial of worldly desireg
W es it were, night to all senses of man; faith is as dark as
nizht to the understanding; communication of God ‘s dark
night to the soul in this life.

THE DARK NIGHT OF THE SENSES

In the following passuge me Carmelite Mystic (*\‘pl‘lins‘ the
nature of this mortification : *“We are not fleatmo' here of the
lack of things, since it implies no detachment imm them of
taste and desire. for it is this that leaves the soul free and void
of them, although it mav have them; for it iz not the things
of this world that either occupy the soul cr eause it harm, since
they enter it not, but rather the will and desire for them, for
it is these that dwell within’ (9,

The Baint goes on to declare these desires: this mortifica-
tion implies @l voluntary desives. which are contrary or less
ayreeable to the will of God (10), According to the Carmelite
doctrine, the soul must be totally detached from worldly things
in order to attain to the "‘high estate of perfection’, which is
the union of the soul with God. It is not “‘the lack of worldly
things™ that is necessary, but the total detachment from thun
The soul must be free not only from those desires which mayv
constitute a ven’al or mortal sin, but also from those which may
constitute an imperfection (11).

Therefore, the cause of this night of the sensual part is
that of the pmatmn of the desirves in all worldlyv things.

The mortification of all voluntary desires, which are con-
trary or less agreeable to the will of God. may be called night
for the soul, ““for, even as night is naught but the privation of
light, and, consequently of all objects that can be seen by means
o[ h“ht whereby the visual faculty remains unocwpled and in
darkness, even so Jikewise the mortification of desires muyv be
called night for the soul. Tor, when the soul is deprived of the
pleasure of its desive in all things, il remains, as it were. unoc-
cupied and in darkness’ (12),

This total deprivation or mortificution is a necessity ;. an
inescapable consequence of the true love of God. The union to-

“

(9)  Ascent, Bk 1, Chap. 111, n. 4—Vol. I, p.23 n. 4,

o) Lscenz‘ Bk I Chaps. X & XII—V ol I pp. 48-56.
(11) isc(’nt Bk T Chap. XI, n. 2—Vol. 1 ,p. 49, n. 2
(12) .»lscenl‘, Bk 1, Chap. III, n. I—Vol. I, p. 21, n



102 J. G. GrecH, 0.D.C.

wards which the Carmelite Mystic is directing the soul is ons
of perfect love, wherein the will of man must be one with
God’s. The soul rust worsily all its desives of worldly things,
because such desires constitute anr impediment to the total de-
velopment of the love of God and the total conformity of the
human will to that of God

“Charity causes emptiness in the wil with respect to all
things, since it obliges us to love God above them all; which
cannot be unless we withdraw owr attention from them all in
order to set it wholly in God” (14,

Therefore, the Arst reason why the journey which the sonl
has to make to union with God may be called night is that the
soul must love God truly, which love necessarily mmplies the
mortification or denial of all affections which are not according
to God, which privation is for the soul as the privation of light
-w)Ll([Ill—-'lb for the visual faculty.

FAITH

That the soul muy attain to union with God, it must abide
“alone in faith to the exclusion; not of (,hdnL), but of other
knowledge acquired by the understanding’ (15). Faith, the soul’s
star on its journey to union with God, does not exclude charity.
Were it otherwise, it Would destrov the first reason why the
journey to union may be called nig ht.

What kind of faith is this, Mcmdmo to which or in which
(segun la fe or en fe) the soul jowrneys to union with God? As
one may see from the context, according to the Carmelite doc-
(rine, this faith is not only the lu,oloolml virtue of faith, but it
denotes the standard accmdmo to \xhlch the soul must proceed
in the mortification of all desnes

As a matter of fact, when the Carmelite Mystic explaing in
what manner joy of the will is lawful in moral good (e.g. vir-
tues), he writes: ... humanly speak’ng, for their own sakes,
a man may well rejoice in the possession of thew, and may prac-
tise thewm for that which thev are i themselves, and for the
blessing which ,thev bring to man in human and temporal
form’ (16). But since the Christian has the light of faith, where-

(13) Cf. Ascent, Bk T, Chaps. IV, VI & IX—Vol. T, pp. 23-28, 33-36,
& 48-53.

(14)  Ascent, Bk IT, Chap. IV, n. 4—Vol. I, p. 81, n

(15)  Ascent, Bk I, Chap. II, Sw\ ol. I, p. 20, n. 3.

(16) dscent, Bk 117, Chap. \XVII, 1. 3--Vol. I, p. 278, n. 3,

'.g .
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in he hopes for eternal life, without which nothing that belongs
to this life and the next will be of any value to him, he must
rejoice principally and solely in the possession and employment
of this moral good after the second manner—namely, in that by
doing these works for the love of God he will gain ‘eternsl
life’” (17).

Therefore, to journey in faith, or according to faith (cami-
ndr en fe or segun la fe), not only comprises the realisation of
theological faith, strictly speaking, and of its higher exercise,
which is infused contemplation, but alsc all the other virtues, us
supernatural prudence and discretion and the submission to the
Church’s Authority,

THE DARK NIGHT OF FAITH .

In Chapter 111, Book II, of the dscent of Mount Carmel,
St John of the Cross shows “*how faith is dark night to the soul.
This is plox ed with arguments and quotations and figures from
Scripture”” (18). By the nature of his arguments, the Carmelite
Mystlc shows cleaxlv that faith is here Ldken n its striet sense,
that is, in the sense of theological faith.,

The Carmelite Mystic explains‘:

“Paith, say the iheologians, is a habit of the soul, certain
and obscure. And the reason for its being an obscure habit is that
it makes us believe truths revealed by God Himself, which tran-
scend all natural light, and exceed all human understanding,
beyond all proportion. Hence it follows that, for the soul, this

_excessive light of faith which is given to it is thick darkness,

for it overwhelms greater things and does away with smaller
things, even as the light of the sun overwhelms all other lights
whatsoever, so that when it shines and disables our visual facul-
ty they appear not to be lights at all. So that it blinds it and
depriws it of the sight that has been given to it, inasmuch as its
Light is great beyond all proportion and transcends the faculty
of vision. Even so the light of faith, by its excessive greatness,

oppresses and disables that of the understanding; for the latter,

ol its own power, extends only to natural 1&]1()\’\/19(106, although
it has a faculty (19) for the supernatural, whenever Owr Lord is

(17) Ascent, Bk ITI, Chap. XXVII, n, 4—Vol. I, p. 274 . 4.

(18) Vol. I, p. 219,

19y Here % John of the Cross vefers to what the Schoolmen call
“Potentia Obedientialis”
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pleased to give it supernatural activity'” (20). “*Wherefore o
wan can know nothing by Liwself, save after a natural man-
ner, which Is only that which he attaing by means of the senses.
For this cause he mwust have the phantasms and the forms of
the object present in thewselves and in their likenesses; other-
wise it canot be, for, as philosophers say : 4b objecto et poten-
lig paritur notitie, This is : From the object that is present and
from the faculty, knowledge is born in the soul. Wherefore, if
one should speak to a man of things which he has never been
able to understand, and whose likeness he has never seen, he
would have no more llumination from them. whatever than if
naught had been said of them to him’ (21). ““Even so is faith
with respect to the soul; it lells us of things which we have
never seen or understood, nor Liave we seen or understood aught
- that resembles then, since there is naught that resembles themn
at all.  And thus we have no light of natural knowledge con-
cerning them, since that which we are told of them bears no re-
lation to any sense of ours; we know it by ear alome, believ-
ing that which we are taught, bringing our matural light into
subject’on and treating it as if it were not”’ (22),

Faith is necessary in order that we may believe in super-
natural mysteries, which God is pleased to reveal to us. With
the aid of faith we come to know that our natural concepts do
understand somehow analogically (‘analogice’’) supernatural
mysteries. But, without faith, we do not know of that resein-
bldll(,e-——dnd.l()ﬂ'\ we do not know anything about these myste-
ries. Moreovez, through faith this 1eseu1bldnc<, remaing inevi-

dent for us; nevertheless, we accept this resemblance on the

authority of God, Who reveals it to us. Therefore, our natural
light remaius obscured ,blinded by the light of faith which up-
lifts us towards the region of inevidence.

To believe ,or to journey in faith or according to faith, ac-
Londm“ to the doctrine of the Carmelite \lvatlc, means ‘‘to
blind our natural light’’—(cegando™ nuestra luz natural) (23).
And this is the reason given by St John of the Cross why to
journey in faith, or according to faith, is “‘as if it were, by night,
in darkness”’. Night is “‘privacion de luz’’—privation of light;

(20) Ascent, Bk II, Chap. I1I, n, 1—Vol. 1, p. 67, n, 1.
(21)  Ascent, Bk IT, Chap. III, n. 2—Vol. I, p. 67, n, 2.
(22 Ascent, Bk II, Chap. ITI, n, 3—Vol. I, p 68, n. 3,
©23) Cf. Vol. I, p. 68, Note 3.
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and faith is “‘privation ol the natural light ol the understand-
ing"”; hence, St John of the Cross teaches that faith is diar
night to the soul.

“Faith, which s as a black and dark cloud to the soul (and
likewise is night, since in the presence of faith the soul is depriv-
ed-of its natural I'ght and is blinded), can with its darkness give
light and illamination to the darkness of the soul’” (24).

~ Faith, therefore, the soul’s star on its journey to union witn
Grod, is looked upon by the Carmelite Mystic from a double point
of view : faith causes darkness—it blinds the natural light of
understanding; but this darkness also illumines, that is, gives
knowledge. ‘‘The knowledge that is of faith is acquired with-
vut the lumination of Lhe understanding, which is rejected for
faith; and its own hght, it that light be mot darkened, is
fost’> (26). Tfaith, therefore, has a dOuDlC aspect : positive and
negative. Taith is something positive, that 1s, it gives some-
thing : it illumines the sonl (mfused contemplation). IMaith s
somethuw negative, that is, it denies something : it blinds the
natural Ilght o{ human understs inding. In the Camuﬂlne teach-
ing, the negative aspect is a necessary consequence of the posi-
tive aspect’ ot theological faith. In Chaptel 111, Book 11 of the
Ascent of Mount Carmel (20), the Carmelite M\’btlc insists on
the negative aspect of faith, because his intention here is to
show how faith is dark night to the soul. But, in Chapter IN,

Book 1T of the Ascent of Uo:mr Carmel (27) and in many othel.
passages in his works, he speaks of the positive aspect of faith’

In the way of faith, or according to faith, (according to the
Carmelite Mystical School, whose heads are our Holy Mothier
St Teresa of Jests and our Holy Father St John of the Cross,
the great and successful Reformers of Garmel) there is no stand-
stlll. the soul must go always forward and onward in perfec-
tion; because there cowmes a stage in the spivitual life where the
soul has to leave the remote means to take up the proximate
weans for union with God. This proximate means is a higher
or superior exercise of faith—exercise, wlhich in the beginning
is a little imperfect (contemplatio infusa initialis or contémpla-

(24y Ascent, Bk II, Chap. 111, n. 5—Vol. I, p. 69, n. 5.
(25 Ascent, Bk II, Chap. 111, n. 5—Vol. 1, p. 69, n. 5,
(26) Vol. I, pp. G7-70.
27 Vol. I, pp. 93-95,
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Ylo acquisitie) (28), but, once the soul enters into it, it makes
progress along the way to uniou with God : it reaches its zenith
on the sumit of the spiritual Mount of Carmel, which is, union
with God. This higher exercise of hnth is ““mnystical contem-
plation’” or “L'nfused contemplation’, which often is simply
called fe—faith—by the Carmelite Mystic: “After sowme man-
ner, this dark and lovnu/ knowledye whicl is faith. serves as a
means to Divine union in this life; in the next life, the liglt
of glory serves as an intermediary to the clear vision of
God” (29).
The exercise of the theological virtue of faith, and especial-
lv, its higher exercise, which is infused contemplation, may be
called 1]1011t because both iraply necessarily the denial of any
distinct i()llllb of knowledge, which the natural undelstandmn
may acquire. Furthermore, the Carmelite Mystic dlstmgujbhzm
these distinet forms of knowledge, and, accordingly, shows how
necessary it is for the soul to deny them to itself in order to
attain to the high estate of peltcctlon. which s union of the soul
with God.

GOD 1S DARK NIGHT

God is dark night to the soul, according to the teachings
of 5t John of the Cross, masmuch as He comumunicates Him-
self to—unites Himseltf with—the soul, which journeys to union
with Him. In the teaching of the Carmelite Mystic, this com-
munication of God is commmunication of knowledge and love of
God to the soul. This sume communication of God to the soul
may be received by the soul with delight and fruition—the en.
or with affliction and torment—the means, according to the
the stage and period of the journev—the spiritual life. Tt is clear
that not delight and fruition cause night, but affliction and tor-
went.

(28) The Carmelite (Discalced) Mystical Theologians speak of an *‘ac-
quired contemplation’ or “initial contemplation’’, In the Carmel-
ite sense, this kind of contemplation is also infused: God instils
it into the soul. Tt forms the very first stage of mystical contem-
plation. Cf. for further information:the work in the series “Spi-
ritualita Carmelitana of P, Gabriele di 8. M. Maddalena 0.D.C.:
“La Contemplazione Acquisita’’.

(29)  dseent, Bk II, Chap, XXIV, n. 4—Vol, 1 ,p. 117, n. 4.
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The Carmelite Mystic teaches that faith gives us and com-
municates to us God Himself, which means that faith makes
us understand God as He is in Himself, vet, inevidently (30},

The communication of GGod to the soul in the passive night
of the spirit is the “‘infused contemplation” (31). Infused con-
templation is ““Divine love and knowledge in one—that is, a
loving knowledge, wherein the soul has not to use its natural
acts and reasonings, for it can no longer enter into them as be-
fore’ (32). Infused contemplation, in the doctrine of St John of
the Cross, is a higher or superior exercigse of theological faith.
Hence, as faith is “*dark night” to the soul, it follows that in-
fused contemplation would be “‘dark night’ to the soul as well.

“This dark night is an inflowing of God into the soul,
which purges ‘'t from ifs ignorances and imperfections, habitual,
natural, and spiritual, and which 1s called by contemplatives
infused contemplation, or mystical theologyv. Herein God secret-
Iv teaches the soul and instructs it in perfection of love, with-
out its doing anything, or understanding of what manner is
this infused contemplation. Inasmuch as it is the loving wis-
dom of God, God produces striking effects in the soul, for, by
purging and iluminating it, He prepares it for the union of
love with God. Wherefore the same loving Wisdom that purges
the blessed spirits and enlightens them is that which here pur-
ges the soul and illumines it (33).

Therefore, “infused contemplation™, or “myvstical theolo-
ov'’, shows the soul its miseries and tmperfections, and, at the
same time, purges the soul of them; it illumines und purges.

“For two reasons this Divine Wisdom is not only night and
darkness for the soul, but s likewisge affliction and torment. The
first is because of the height of Divine Wisdom, which tran-
scends the talent of the soul and in this way is darkness to it;
the second, becouse of its vileness and impurity, in which res-
pect it is painful and afflictive to it, and is also dark™ (39, In
the light of this spiritnal communication, or “‘infused contem-

30y Spiritval Canticle (Second Redaction), Stanza XII, especially n.
4—Vol. 1I, pp. 235-240, especially p. 236, n. 4.

(31) Darl Night, Bk 11, Chap. XXIIT—Vol. I, pp. 447-453.

32) Living Flame of Love (Necond Redaction), Stanza TIT, n. 32—Vol.
T, p. 160, n. 32.

(33) Dark Night, Bk 11, Chap. V, n. I Vol. I p. 381, n. 1.

(34) Dark Night, Bk II, Chap. V, n. 2—Vol. I, p. 381, n. 2.
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plation’’, the soul comes to know that it is not serving God so
perfectly as it should do’” (35;. ‘

Therefore, among its aftlictions and torments, the soul
learns how to serve Ged perfectly : through ““mfused contem-
plation” of the passive night of the spirit, the soul gains know-
ledge of God and comes to know the standard according to which
it has to serve Him to perfection.

In the beginning of the passive night of the spirit, this dark
knowledge, which is “‘infused contemplation’, causes in the sonl
a great and strong love of estimation (amor aestimativus) for
(fod. This same love of estimation eunboldens the soul to love
and serve God in the best way possible to it (36). Finally, when
the purification comes fo its end, the soul enters to partake in
the mywstical banquet, that is, it attains to union with God; and,
victorious in all its spiritual battles, it rests, lost in oblivion, re-
clined on the Beloved : all is c¢leared now, and the soul aban-
dons itself to God cowmpletely, leaving all its cares forgotten
among the lilies (37).

“Infused contemplation’, or “‘communication of God”’, er
“mystical theology’’, is “‘dark night’’ for the soul, because it
deprives and purges the soul of all its miseries and ignorances,
which God makes it understand under the mystical light of
“infused contemplation”. *‘Infused contemplation’ . therefore.
leaves the soul unoccupied and in darkness; and it leads the soul
through a “‘dark night’’, because here the soul journeys also ‘as
it were, by night, in darkness™.

CONCLUSION

. In the works “dscent of Mount ('armel’” and “'Dark
Night’’ | which are but one complete work. St John of the (rvoss
outlines the way to the high estate of perfection. which he callx
union of the soul with God.

St John of the Cross presents this way to union under the
ficure of a “‘dark night”’, The Saint compares the journey to
union with a “‘dark night’’. The mean, adopted by the Carmelite
Mystic in his comparison ,is privation : the “‘dark night’” is a

(35)  Darl: Night, Bk IT, Chap, VI—Vol. I, pp. 384-387,

(36) Dark Night, Bk. II, Chap. XIII, nn. 5-8; Chap. XVI, n, 14,

(37) Cf. last stanza of the poem “En wna noche oscwra’—Vol. I, p.
10, Stanza 8; and, Vol. 1I, p. 418, Stanza 8.
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figure (38) of the way to union inasmuch as the said dark night
is privation of light. The iourney of the soul to union with God
may be looked upon from a double point of view: the positive
point and the negative. The ‘‘dark night” presents the journey
of the soul to union with God directly undm the negative aspect.

Therefore, the way to union may be called ° mnht “for,
even. as night is nauaht but the pnva’non of 1|nht, and conse-
quently, of all objectq that can be seen by means of light, where-
by the visual faculty remaing unaccupled and in dml\ness BRGUN
even so likewise the way to union with God iz naught but the
privation of all things conhan or less agreeable to the love of
Grod, which 1s mortification of all desires “ot worldly things, and
privation of all that is contrary or less agreenhle to the “'w (1,\ of
faith’’, for which plwﬂtlon the soul remains, as it were, “‘un-
()ccup!ed and in darkness”

That the soul, therefore, may attain to the summit of the
Spivitual Mount of Carmel, union with God, it must jowrney in
faith- and love of God, which is the positive aspect of the wav
to Christian Perfection—the summit of Mount Carmel.

J. . Grechr, O.D:C.

(38) Some writers have made attempts to declare which kind- M figure
of speech is the “Dark- Night”’ of St Johu of the Cross,
(39 dscent, Bk, I, Chap, ITI, n, 1—Vol.. L. p. 21, n, 1,
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